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ABSTRACT
The analysis of the textual relation in the Holy Quran is regarded as Al Munasaba. It is also called the organic unity
of the Holy Quran. It is an intersection between tafseer-i-Quran and linguistics. Whether the Quran possesses such
an integrity or not in regard of organic unity or thematic connectivity amongst its verses (ayah) and chapters (suras)?
The existence of unity within the Holy Scripture and chain of the Holy Quran is believed either in the form of
consecutive verses or in collective purpose which is to convey Islamic Preaching to all mankind.
The paper explores the history and development in the studies conducted with reference to the coherence and
organic unity of the text of the Holy Quran from Tafseer MAfateh-ul-Ghaib (keys to unknown) known as Tafseer-iKabeer (the longest commentary) of Imam Fakhr-ud-Din Razi R.A. He meticulously commented upon thematic
connectivity in each and every verse (Ayah), its parts and every chapter (surah) of the Holy Quran.
Imam Fakhr ud din Razi R.A was the first man in the group of sacred Islamic scholars, did the interpretation
(Mufassireen) of the Holy Quran who made a great contribution in this regard. The present study is an analytical
research of the said topic “TEXTUAL RELATIVITY” (Al Munasaba) or the textual connectivity (Rabth) in tafseer
MAfateh-ul-Ghaib of Imam Fakhr-ud-Din Razi RA in 18th volume especially in Surah-e-Hood and Surah-e-Yusuf.
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INTRODUCTION
Many considerable debates are existed on the theory whether the Quranic text possesses a thematic connectivity or
not. Through the analysis of the textual relationship amongst the Surah and its verses in tafseer-i- Kabeer i.e.
MAfateh-ul-Ghaib of Imam Razi1 RA, we shall find a convincing answer to the question that where the linguistic
analysis and tafseer meet? Islamic Scholars are agreed upon the authenticity and the present arrangement of the Holy
Quran, which is according to the instructions of the Holy Prophet SAW, but they are divided on the issue of relation
theory. Some Islamic scholars like Mustafa Sadiq Al- Rafii2 Said that “each surah has a variety of topics which are
not necessarily related to a unified theme, but it has a spritual unity in the sequence of its verses to the central idea of
the Holy Quran to convey the purpose of preaching of Islam to all mankind”3. He also added that” the physical and
spiritual unity is continuously realized in the form of rhythm and rhyme dominating the very surah4.”
Some other scholars are holding the notion of the central ideas or the main claims of the Quranic Suras. “The whole
surah is devoted to a single idea and the various topics within the surah are elaborating it”5. The above thoughts are
presented by Sayyid Qutub Shaheed6 and Allameh Tabatabaei7 etc. Some non-Muslim scholars who tried to
translate the Holy Quran into European languages claim that “Quranic text lacks coherence and are scaterred
thoughts8.”
The present study is seeking to answer the above questions and to develop an approach to the following topics.
1: Literal and terminal research of textual relativity (Al Munasaba)
2: Development of coherent (Nazm) thoughts.
3: Some examples of thematic connectivity from tafseer MAfateh-ul-Ghaib i.e. Tafseer-e-Kabeer of Fakhr ud din
Razi RA.
Textual Relation or Ilmul Munasaba ()ﻋﻠﻢ ﺍﻟﻤﻨﺎﺳﺒہ
Literal Research:
Ibn Faris9 said that:
َ ﺼﺎ ُﻝ َﺷ ْﻲ ٍء ِﺑ
ّ ِ ﺍﻟﻨﱡﻮﻥُ َﻭﺍﻟ
ُ َﻭ ِﻣ ْﻨ ُﻪ ﺍﻟ ﱠﻨ ﺴِﻴﺐ. َﻭﻫ َُﻮ َﻧﺴِﻴﺐُ ُﻓ َﻼ ٍﻥ. ُﺴﺒْﺖُ ﺃَ ْﻧﺴُﺐ
ُ ، ُ ِﻣ ْﻨ ُﻪ ﺍﻟ ﱠﻨﺴَﺐ. ٍﺸ ْﻲء
ُ ﺴﻴﻦُ َﻭ ْﺍﻟ َﺒﺎ ُء َﻛ ِﻠ َﻤ ٌﺔ َﻭﺍﺣِ ﺪَﺓٌ ِﻗ َﻴﺎ
َ  َﻧ: ﺗَ ُﻘﻮ ُﻝ.ِﺎﻝ ِﺑﻪ
ِ ﺼ
َ ﺼﺎ ِﻟ ِﻪ َﻭﻟ ِِﻼ ِّﺗ
َ ِّﻲ ِﻻ ِﺗ
َ ّﺳ َﻬﺎ ﺍ ِﺗ
َ ﺳ ّﻤ
10
ﱠ
َ
ّ
ِﺼ ُﻞ ِﺑ َﻬﺎ ; َﻭﻻ َﻳﻜُﻮﻥُ ﺇِﻻﻓِﻲ ﺍﻟ ِﻨﺴَﺎء
ِ  ﻛَﺄ َ ﱠﻧ ُﻪ ِﺫ ْﻛ ٌﺮ َﻳﺘﱠ،ِﻓِﻲ ﺍﻟ ِ ّﺸﻌ ِْﺮ ِﺇ َﻟﻰ ْﺍﻟ َﻤﺮْ ﺃَﺓ
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“The basic meaning of the alphabets ( )ﻥ ﺱ ﺏis “to connect a thing to another one”. The word ( )ﻧﺴﺐrace is from this
origin. It was named so due to its connection. The word ( )ﻧﺴﻴﺐis also made of this matter, meant as to describe the
beauties of a woman to express love with her. In this regard it has been used only for women.”
Allameh Ibn sayyaeda11 writes:
ﺴﺒﺎﻥُ ﱠ
ٌﻖ ﻭﺍﻟ ﱠﻨ ْﻴﺴَﺐُ ﻁﺮﻳﻖُ ﺍﻟ ﱠﻨ ْﻤ ِﻞ ﻭﻗﻴ َﻞ ﺍﻟ ﱠﻨﻴﺴَﺐُ ﺍﻟ ﱠﻨﻤ ُﻞ ﺇﺫﺍ ﺟﺎء ِﻣﻨﻬﺎ ﻭﺍﺣِ ﺪ
ﺍﻟﻄﺮﻳﻖ ﺍﻟ ُﻤﺴﺘﻘﻴ ُﻢ
َ ﻭﺍﻟ ﱠﻨ ْﻴﺴَﺐُ ﻭﺍﻟ ﱠﻨ ْﻴ
ِ
ِ ﺍﻟﻮﺍﺿﺢ ﻭﻗﻴﻞ ﻫﻮ ﻣﺎ ُﻭ َﺟﺪ ﻣﻦ ﺃَﺛَﺮ ﺍﻟﻄﺮﻳ
12
ﻲ ِ ﻭﺣﺪَﻩ
َ ﺁﺧﺮﻭ ُﻧ
َ ﻓﻲ ﺇ ْﺛ ِﺮ
ّ ﺴﻴْﺐٌ ﺍﺳﻢ َﺭ ُﺟ ٍﻞ ﻋﻦ ﺍﺑﻦ ﺍﻷﻋﺮﺍﺑ
" ﺍﻟﻨﺴﻴﺐand  ﺍﻟﻨﺴﻴﺒﺎﻥare called to a straight and clear path, the route of ants is also called () ﺍﻟﻨﺴﻴﺐ. Ants called  ﺍﻟﻨﺴﻴﺐas
they are following each other.”
Hafiz Sayyutti13 said that:
14
ﺍﻟﻤﻨﺎﺳﺒﺔ ﻓﻲ ﺍﻟﻠﻐﺔ ﺍﻟﻤﺸﺎﻛﻠﺔ ﻭﺍﻟﻤﻘﺎﺭﺑﺔ
“Literally ( )ﻣﻨﺎﺳﺒۃmeaning is ( )ﻣﺸﺎﮐﻠﺖresemblance and ( )ﻣﻘﺎﺭﺑﺖmutual uniformity.”
Terminal Research
Dr. Mana’ Al Qattan 15 describes that:
، ﻭﺟﻪ ﺍﻻﺭﺗﺒﺎﻁ ﺑﻴﻦ ﺍﻟﺠﻤﻠﺔ ﻭﺍﻟﺠﻤﻠﺔ ﻓﻲ ﺍﻵﻳﺔ ﺍﻟﻮﺍﺣﺪﺓ ﺃﻭ ﺑﻴﻦ ﺍﻵﻳﺔ ﻭﺍﻵﻳﺔ ﻓﻲ ﺍﻵﻳﺎﺕ ﺍﻟﻤﺘﻌﺪﺩﺓ: ﺍﻟﻤﻘﺎﺭﺑﺔ۔۔۔۔۔۔۔۔۔۔۔۔ﻭﺍﻟﻤﺮﺍﺩ ﺑﺎﻟﻤﻨﺎﺳﺒﺔ ﻫﻨﺎ:ﺍﻟﻤﻨﺎﺳﺒﺔ ﻓﻲ ﺍﻟﻠﻐﺔ
۔16ﺃﻭﺑﻴﻦ ﺍﻟﺴﻮﺭﺓ ﻭﺍﻟﺴﻮﺭﺓ
“Literally” Al Munasabah”is : resemblance and uniformity. The terminal meaning is here “the knowledge that
discusses the coherence in arrangement of the sentences of the Holy Quran, its verses (Ayah) chapters (Suras) and
the science of interlinking and relativity to each other”.
The importance of this knowledge proceeds due to this reality that the present arrangement and sequence of the Holy
Quran is not man- made but Allah Almighty has revealed it. Therefore it is obligatory to know the coherence and
relevancy among verses( )ﺍﻳﺎﺕand suras.” However Dr.Sibhi Al Saleh17 said that:
18
 ﻭﺃﻥ ﻓﺮﺹ ﺧﻔﺎﺋﻪ ﺗﻘﻞ ﺑﻴﻦ ﺍﻵﻳﺎﺕ ﻭﻓﺮﺹ ﻅﻬﻮﺭﻩ ﺗﻨﺪﺭ ﺑﻴﻦ ﺍﻟﺴﻮﺭ، ﻭﺟﻪ ﺍﻟﻤﻨﺎﺳﺒﺔ ﺑﻴﻦ ﺍﻵﻳﺎﺕ ﺃﻭ ﺑﻴﻦ ﺍﻟﺴﻮﺭ ﻳﺨﻔﻰ ﺗﺎﺭﺓ ﻭﻳﻈﻬﺮ ﺃﺧﺮﻯ
“The
regulation in this regard is that the relativity and textual connectivity among verses or suras sometimes remains
abstract and the other time apparent. However the opportunities of the abstractness of the internal relevancy among
the verses are very low. Besides that the organic unity among the suras (chapters) is very seldom.”
The central idea has a notable course in the internal coherence of the suras (chapters). After that the parts and details
are connected with the internal theme. Hafiz Sayyutti writes that:
“sometimes the shape of the organic unity amongst the parts is that a specific theme could not be completed by one
verse, and then the second verse comes for the completion of the previous subject, for interpretation,
interdependence or exceptionality. Sometimes the second verse comes for causal ( )ﺗﻌﻠﻴﻞand findings ()ﺍﺳﺘﺪﺭﺍک, as it
reveals for comparisons, examples, pragmatism or revisions. Similarly oftenly the verses come in antithetical order,
as after the characteristics of Muslims that of nonbelievers (kafirs), alarmings after illusions and the verses about
theism ( )ﺗﻮﺣﻴﺪafter the creation and invigoration of universe.”19
I have an idea from my Quranic studies that sometimes in the start, the wisdom is appealed and then called upon the
heart, advises after orders are mentioned many times. So whenever one verse is joined to another one, there is so
much relativity. Each type of arrangement and coherence has many colors of beauties in its textual connectivity. All
themes of the Suras (chapters) are connected to its central idea. There is a great relation between the beginnings and
closing of the suras (chapters).
By knowing all these kinds of thematic connectivity’s we can find the accurate apprehension of the Holy Quran in
the fields of miracles, conciseness, meanings and its outstanding coherence. The manner of description of the Holy
Quran is relevant to the methodology of the ancient Arabs. They were not regarding the coherence and continuity
like the onward writers. The elision, conciseness and compression were the usual ways of their conversation and
discussion. In the place of clauses they did to use meaningful allusions and prefer it to represent by disclosing and
describing, to get the wanted effects by intellectual people. The contextual theme of the Holy Quran is according to
the approach of ancient Arabs as it was physical and natural. Therefore Allah Almighty sent all the messengers to
their nations in their own language for aphorism and advisability.
The Development of the Coherent Thoughts
In the beginnings of Islam the Quranic tafseer was limited only to the narrations (ahadiths) related to interpretation
and quotes of sahaba RA. They were highly related to Jurisprudence orders and revelation causes. Afterward this
field explored and discussion over literal and meanings grounds began. On the other hand in the interpretation of
Quranic stories Israeli narrations indulged the literature of tafseer. Books those were written in ummaids era, trusted
over narrations, were exposed. With the development of Abbasids, the mix up amongst Arabs and non-Arabs
promoted. Various cultures influenced into Arabic literature. The tendency of moderation and rationalism created.
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So the scholars of interpretation of Quran, granted their deep attention to disclose the literature and illustrative
beauties, so the attitude towards tafseer changed.
According to Sheikh Khifti Muhammad Sharif the book of Abu-Ubaida Mua’mmar-ibn Mussanna20 named Majazul-Quran was the first one which opened the door to rhetoric and literary debate in the art of interpretation.
However, Ibn Nadeem Waraq21 has called the book of Asmayee 22 ( )ﺍﺻﻤﻌﯽthe first one in this regard. The Sheikh
wrote it to remove contradictions between certain Quranic verses. Another person of the same age Farah Delmi 23
wrote the Tafseer Ma’ani ul Quran (the commentary on the meanings of Quran) and concluded with the literal
dimensions of these descriptions in the thematic connectivity, started by Abu Ubaida24. Farrah Delmi has the
privilege to have written the entire commentary first25.
In the early third century AH, Imam Ibrahim Nizam26 of Mu’tazila argued the deviation rule in the discussion of
Ijaz-i-Quran. Denying which his disciple Jahiz27 wrote Nazm ul Quran28. He called the quranic style of conciseness
( )ﺑﻼﻏﺖas miracle. Probably Jahiz was the first writer who wrote the book on eloquent miracle of the Holy Quran.
With the support of this book, other writers took up the pin and start writing in this regard.
Textual Relativity ( )ﺍﻟﻤﻨﺎﺳﺒۃAnd Tafseer MAfateh-ul-Ghaib
The major development and importance of the discussion in thematic connectivity came from Imam Fakhr- ud- Din
Razi’s commentary on MAfateh-ul-Ghaib. He granted a special attention towards the coherence and textual
relativity of the Quranic verses. Furthermore the precedence and delay of sentences, the differences of syllables, the
interconnection and disconnection of the words, their elsewhere differences and so on, uncountable secrets he
disclosed. Al-Razi is the first imam (religious leader) in the field of interpretation literature who nominated the
arrangement and coherence of the Quranic verses as “Miracle” like its words and meanings. He thinks that those
people who called the thematic methodology of the Holy Quran as a “miracle” meant to the arrangement and textual
relativity of the Quranic verses. Therefore he writes in his tafseer:
ﻭﻣﻦ ﺗﺄﻣﻞ ﻓﻲ ﻟﻄﺎﺋﻒ ﻧﻈﻢ ﻫﺬﻩ ﺍﻟﺴﻮﺭﺓ ﻭﻓﻲ ﺑﺪﺍﺋﻊ ﺗﺮﺗﻴﺒﻬﺎ ﻋﻠﻢ ﺃﻥ ﺍﻟﻘﺮﺁﻥ ﻛﻤﺎ ﺃﻧﻪ ﻣﻌﺠﺰ ﺑﺤﺴﺐ ﻓﺼﺎﺣﺔ ﺃﻟﻔﺎﻅﻪ ﻭﺷﺮﻑ ﻣﻌﺎﻧﻴﻪ ﻓﻬﻮ ﺃﻳﻀﺎ ً ﻣﻌﺠﺰ ﺑﺤ ﺴﺐ
ﺗﺮﺗﻴﺒﻪ ﻭﻧﻈﻢ ﺁﻳﺎﺗﻪ ﻭﻟﻌ ّﻞ ﺍﻟﺬﻳﻦ ﻗﺎﻟﻮﺍ ﺇﻧﻪ ﻣﻌﺠﺰ ﺑﺤﺴﺐ ﺃﺳﻠﻮﺑﻪ ﺃﺭﺍﺩﻭﺍ ﺫﻟﻚ ﺇﻻ ﺃﻧﻲ ﺭﺃﻳﺖ ﺟﻤﻬﻮﺭ ﺍﻟﻤﻔﺴﺮﻳﻦ ﻣﻌﺮﺿﻴﻦ ﻋﻦ ﻫﺬﻩ ﺍﻟﻠﻄﺎﺋﻒ ﻏﻴﺮ ﻣﺘﻨﺒﻬﻴﻦ ﻟﻬﺬﻩ
29
ﺍﻷﻣﻮﺭ ﻭﻟﻴﺲ ﺍﻷﻣﺮ ﻓﻲ ﻫﺬﺍ ﺍﻟﺒﺎﺏ ﻛﻤﺎ ﻗﻴﻞ
“The person who gives the full attention to the modern and innovatory arrangement of this surah (Al Baqarah), he
shall come to know very well that as the Holy Quran is a great miracle due to atticism of its words and the honor of
its meanings, alike it is due to the arrangement and coherence of verses (Ayah). Probably the people whom
described Quran as a “miracle” because of its expression and methodology, meant like we have mentioned above.
Although it is very sad that I have found the common scholars of interpretation, who are the revolvers of these
wonderful secrets and are blinking of this uniqueness of the Quran”.
Imam Razi also writes that
30
ﺍﮐﺜﺮﻟﻄﺎﺋﻒ ﺍﻟﻘﺮﺁﻥ ﻣﻮﺩﻋۃ ﻓﯽ ﺍﻟﺘﺮﺗﻴﺒﺎﺕ ﻭﺍﻟﺮﻭﺍﺑﻂ
“The most secrets of the Holy Quran are granted in its thematic arrangements and textual relativities.”
Like his precursor Imam Naisha Puri31, Imam Razi also blaming the scholars of interpretation of his age, who are
lack of interest to this, appreciated knowledge due to their narrow mindedness. Furthermore he says that the real
situation in this regard is like to the couplet of a poet:
ﻭﺍﻟﻨﺠﻢ ﺗﺴﺘﺼﻐﺮ ﺍﻷﺑﺼﺎﺭ ﺭﺅﻳﺘﻪ
32
ﻭﺍﻟﺬﻧﺐ ﻟﻠﻄﺮﻑ ﻻ ﻟﻠﻨﺠﻢ ﻓﻲ ﺍﻟﺼﻐﺮ
“Sun is seen very small by eye sight, though the blame is to sight not to sun.”
Once he writes in his tafseer Mafatheh-ul-Ghaib that:
ْﻒ
ِ  َﻭ ِﻋ ْﻨﺪِﻱ ﺃَ ﱠﻥ ﺃَ ْﻣ َﺜﺎ َﻝ َﻫ ِﺬ ِﻩ ْﺍﻟ َﻜ ِﻠ َﻤﺎ، َﻗﺎ ُﻟ ﻮﺍ َﻟ ْﻮ ﻧَﺰَ ﻝَ ْﺍﻟ ُﻘ ْﺮﺁ ُﻥ ِﺑ ُﻠ َﻐ ِﺔ ْﺍﻟ َﻌ َﺠ ِﻢ َﻓﻨَﺰَ َﻟﺖْ َﻫ ِﺬ ِﻩ ْﺍﻵ َﻳ ُﺔ،ِﺎﺭ ِﻷ َ ْﺟ ِﻞ ﺍﻟ ﱠﺘ َﻌ ﱡﻨﺖ
ٌ ﺕ ﻓِﻴ َﻬﺎ َﺣﻴ
ِ ﺳ َﺒ
َ َﻧ َﻘ ُﻠﻮﺍ ﻓِﻲ
َ ﺐ ﻧ ُُﺰﻭ ِﻝ َﻫ ِﺬ ِﻩ ْﺍﻵ َﻳ ِﺔ ﺃَ ﱠﻥ ْﺍﻟ ُﻜ ﱠﻔ
ْﻒ َﻳ ِﺘ ﱡﻢ َﻣ َﻊ ْﺍﻟ ِﺘﺰَ ِﺍﻡ ِﻣ ْﺜ ِﻞ َﻫﺬَﺍ ﱠ
ﱠ
َ
َ
َ
ْ
ْ
ﱡ
َ
َ
ْ
َ
َ
ْ
ﱠ
ﱠ
َ
َ
ﺍﻟﻄ ْﻌ ِﻦ ﺍ ِﺩّ َﻋﺎ ُء ﻛ َْﻮ ِﻧ ِﻪ
ﻴ
ﻜ
ﻓ
ﻦ
ﻌ
ﺍﻟﻄ
ﻉ
ﺍ
ﻮ
ﻧ
ﺃ
ﻢ
ﻈ
ﻋ
ﺃ
ُﻮﺟ
ﻳ
ﻪ
ُ
ﻧ
ﺃ
ﻭ
،
ﺾ
ﻌ
ﺒ
ﺎﻟ
ﺑ
ﺎ
ﻬ
ِﻴ
ﻓ
ﺾ
ﻌ
ﺒ
ِﻠ
ﻟ
َﻖ
ﻠ
ﻌ
ﺗ
ﻻ
ﺕ
ٍ
ﺎ
ﻳ
ﺁ
ﺩ
ﻭ
ﺭ
ﻭ
ﻲ
َﻀ
ﺘ
ﻘ
ﻳ
ﻪ
ُ
ﻧ
ﻷ
،
ﺁﻥ
ْ
ُﺐ
َ
ِ
ْ
ْ
َ
ْ
َ
َ
َ
ِ
ُ ُ ِ
َ ﻋَﻈِ ﻴ ٌﻢ
َ
ِ
َ
ِ
َ ِ
ِ َ
ِ ﻋ َﻠﻰ ْﺍﻟ ُﻘ ْﺮ
ِ َ َ
33
ٌﱡﻮﺭﺓَ ﻣ ِْﻦ ﺃَ ﱠﻭ ِﻟ َﻬﺎ ِﺇ َﻟﻰ ﺁﺧِ ِﺮﻫَﺎ ﻛ ََﻼ ٌﻡ َﻭﺍﺣِ ﺪ
َ  َﻓﻀ ًْﻼ،ِﻛﺘَﺎﺑًﺎ ُﻣ ْﻨﺘَﻈِ ًﻤﺎ
َ ﻋ ِﻦ ﺍ ِﺩّﻋَﺎءِ ﻛ َْﻮ ِﻧ ِﻪ ُﻣﻌ ِْﺠ ًﺰﺍ؟ َﺑ ِﻞ ْﺍﻟ َﺤ ﱡﻖ ِﻋ ْﻨﺪِﻱ ﺃَ ﱠﻥ َﻫ ِﺬ ِﻩ ﺍﻟﺴ
“People say that this verse (ayah) has revealed to answer those who prankfully said that it would be better to betide
the Holy Quran in a non-Arabic language. However these kinds of talks, according to me, are a worst cruelty with
the Holy Book of Allah Almighty. It is meant that there is no mutual relativity and coherence amongst the verses of
the Holy Quran. Though to say like that is a much amplified blaming on it, so how it can be accomplished the claim
that it is an arranged book along with this blame, furthermore is very far away to recognize it as a miracle.
According to me it is a valid reality that this Surah (chapter) is a connected discussion ( )ﮐﻼﻡfrom beginning till to
the end.
And after the simple commentary on the above Surah (chapter) and describing its coherence he said:
ﱡﻮﺭﺓُ ﻣ ِْﻦ ﺃَ ﱠﻭ ِﻟ َﻬﺎ ِﺇ َﻟﻰ ﺁﺧِ ِﺮﻫَﺎ ﻛ ََﻼ ًﻣﺎ َﻭﺍﺣِ ﺪًﺍ ُﻣ ْﻨﺘَﻈِ ًﻤﺎ َﻣﺴُﻮ ًﻗﺎ َﻧ ْﺤ َﻮ
ْ ﻒ َﻭ َﻟ ْﻢ َﻳ َﺘ َﻌﺴ
َ ُﱠﻒ َﻋﻠ َِﻢ ﺃَ ﱠﻧﺎ ِﺇﺫَﺍ َﻓﺴ ْﱠﺮﻧَﺎ َﻫ ِﺬ ِﻩ ْﺍﻵ َﻳ َﺔ َﻋ َﻠﻰ ْﺍﻟ َﻮ ْﺟ ِﻪ ﱠﺍﻟﺬِﻱ ﺫَﻛ َْﺮﻧَﺎﻩ
َ َﻭ ُﻛ ﱡﻞ َﻣ ْﻦ ﺃَ ْﻧ
َ ﺎﺭﺕْ َﻫ ِﺬ ِﻩ ﺍﻟﺴ
َ ﺻ
َ ﺼ
34
ﺽ َﻭﺍﺣِ ٍﺪ
ٍ ﻏ ََﺮ
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“Every writer who is realistic will recognize that if the interpretation of this sura is delivered like me, the whole
surah will be observed as one theme, and it’s all verses (Ayah) will demonstrate to the only one reality”.
Now I am going to illustrate some examplary samples of contextual relativity from the 18th volume of tafseer
MAfateh-ul-Ghaib commented by Imam Fakhr ud Din Razi RA.
Examples of Contextual Relativity in Tafseer MAfateh-ul-Ghaib from Surah HUD and surah Yusuf.
Surah HUD:
Imam Razi has described certain textual connectivity’s in the following verses of surah HUD.
﴾ .ٌﺷﺪِﻳﺪ
َ ِﻲ ﻅﺎ ِﻟ َﻤ ٌﺔ ِﺇ ﱠﻥ ﺃَ ْﺧﺬَﻩُ ﺃَﻟِﻴ ٌﻢ
َ ﴿ﻭ َﻛﺬﻟِﻚَ ﺃَ ْﺧﺬُ َﺭ ِّﺑﻚَ ِﺇﺫﺍ ﺃَ َﺧﺬَ ْﺍﻟ ُﻘﺮﻯ َﻭﻫ: 1
And such is the punishment of thy Lord, when He punishes the towns while they are iniquitous. Surely His
punishment is painful, severe.35
Commentary on the Verse
 َﻭ َﺑﻴﱠﻦَ ﺃَ ﱠﻧ ُﻬ ْﻢ،ﺼﺎ ِﻝ
ِ ﻋﺬَﺍ
َ ﻋ َﻠ ْﻴ ِﻬ ْﻢ ِﻣ ْﻦ
َ ﺍﻟﺮﺳُﻞَ َﻭ َﺭﺩﱡﻭﺍ
ﺍﻟﺮﺳُﻮ َﻝ َﻋ َﻠ ْﻴ ِﻪ ﺍﻟﺴ َﱠﻼ ُﻡ ﻓِﻲ ِﻛﺘَﺎ ِﺑ ِﻪ ِﺑ َﻤﺎ َﻓ َﻌﻞَ ِﺑﺄ ُ َﻣ ِﻢ َﻣ ْﻦ ﺗَ َﻘﺪﱠ َﻡ ِﻣﻦَ ْﺍﻷ َ ْﻧ ِﺒﻴَﺎءِ َﻟ ﱠﻤﺎ ﺧَﺎ َﻟ ُﻔﻮﺍ ﱡ
ﺍ ْﻋ َﻠ ْﻢ ﺃَ ﱠﻧ ُﻪ ﺗَ َﻌﺎ َﻟﻰ َﻟ ﱠﻤﺎ ﺃَ ْﺧ َﺒ َﺮ ﱠ
َ ﺏ ِﺍﻻ ْﺳ ِﺘ ْﺌ
36
َ
َ
َ
: ﻅ َﻠ ُﻤﻮﺍ ﺃَ ْﻧ ُﻔ َﺴ ُﻬ ْﻢ َﻓ َﺤ ﻞﱠ ِﺑ ِﻬ ُﻢ ﺍ ْﻟ َﻌﺬﺍﺏُ ﻓِﻲ ﺍﻟﺪﱡ ْﻧ َﻴﺎ ﻗﺎ َﻝ َﺑ ْﻌﺪَ ُﻩ
Understand that Allah Almighty has informed his Prophet Muhammad (SAW) in his Holy book of the work done by
the previous messengers. When their nations antagonize them, the prophets paid them in the shape of perdition of
extermination. Allah Almighty also said that they were cruelest over themselves so the extirpation took upon them.
Then he said: ﴾ ِﻲ ﻅﺎ ِﻟ َﻤ ٌﺔ
So this verse has a deep contextual
َ ﴿ َﻭﻛَﺬﻟِﻚَ ﺃَ ْﺧﺬُ َﺭ ِّﺑﻚَ ﺇِﺫﺍ ﺃَ َﺧﺬَ ْﺍﻟ ُﻘﺮﻯ َﻭﻫ
relativity to the foreward happenings of the surah۔
َ َﺼﻴ َﺒ ُﻬ ْﻢ
﴾ﻮﺹ
ٍ ﻏﻴ َْﺮ َﻣ ْﻨ ُﻘ
ِ ﴿ َﻓ َﻼ ﺗَﻚُ ﻓِﻲ ﻣ ِْﺮ َﻳ ٍﺔ ِﻣ ﱠﻤﺎ َﻳ ْﻌ ُﺒﺪُ َﻫ ُﺆ َﻻءِ َﻣﺎ َﻳ ْﻌ ُﺒﺪُﻭﻥَ ِﺇ ﱠﻻ َﻛ َﻤﺎ َﻳ ْﻌ ُﺒﺪُ ﺁﺑَﺎﺅُ ُﻫ ْﻢ ِﻣ ْﻦ َﻗ ْﺒ ُﻞ َﻭ ِﺇ ﱠﻧﺎ َﻟ ُﻤ َﻮ ﱡﻓ ﻮ ُﻫ ْﻢ ﻧ:2
.
So be not thou in doubt as to that which these worship. They worship only as their fathers worshipped before. And
surely we shall pay them in full their due undiminished.37
Commentary on the Verse

ﻋ َﻠ ْﻴ ِﻪ
ﺍﻝ ْﺍﻷ َ ْﺷ ِﻘﻴَﺎءِ َﻭﺃَ ْﺣ َﻮﺍ ِﻝ ﺍﻟ ﱡ
ﺴ َﻌﺪَﺍءِ ﺷ ََﺮ َﺡ ﻟ ﱠ
َ ِﻠﺮﺳُﻮ ِﻝ
ِ ﺎﻥ ﺛُ ﱠﻢ ﺃَ ْﺗ َﺒ َﻌ ُﻪ ِﺑﺄَﺣ َْﻮ
َ ﺎﺻ
ِ ﺍ ْﻋ َﻠ ْﻢ ﺃَ ﱠﻧ ُﻪ ﺗَ َﻌﺎ َﻟﻰ َﻟ ﱠﻤﺎ ﺷ ََﺮ َﺡ ﺃَ َﻗ
ِ َﻴﺺ َﻋ َﺒﺪَﺓِ ْﺍﻷ َ ْﻭﺛ
:38 َﺍﻟﺼ َﱠﻼﺓُ َﻭﺍﻟﺴ َﱠﻼ ُﻡ ﺃَ ْﺣ َﻮﺍ َﻝ ﺍ ْﻟ ُﻜ ﱠﻔ ِﺎﺭ ﻣ ِْﻦ َﻗ ْﻮ ِﻣ ِﻪ َﻓ َﻘﺎﻝ
Recognize that when Allah Almighty has mentioned retrospect about idolaters then mentioned the happenings of
fortunate and unfortunate people. Afterwards expressed the positions
of faithless people in
his nation to the Holy Prophet (SAW).So he said ﴾﴿ َﻓ ﻼ ﺗَﻚُ ﻓِﻲ ﻣ ِْﺮ َﻳ ٍﺔ
﴾ﺐ
ٍ ﻲ َﺑ ْﻴ َﻨ ُﻬ ْﻢ َﻭ ِﺇ ﱠﻧ ُﻬ ْﻢ َﻟﻔِﻲ ﺷ ٍَّﻚ ِﻣ ْﻨ ُﻪ ُﻣ ِﺮﻳ
َ ِﻒ ﻓِﻴ ِﻪ َﻭ َﻟ ْﻮﻻ َﻛ ِﻠ َﻤ ٌﺔ
َ ﺳﻰ ﺍ ْﻟﻜ
َ ﴿ َﻭ َﻟ َﻘﺪْ ﺁﺗَﻴْﻨﺎ ُﻣﻮ:3
ِ ﺳ َﺒﻘَﺖْ ِﻣ ْﻦ َﺭ ِّﺑ ﻚَ َﻟ ُﻘ
َ ِﺘﺎﺏ َﻓﺎ ْﺧ ُﺘﻠ
َ ﻀ
And We certainly gave the Book to Moses, but differences arose therein. And had not a word gone forth from thy
Lord, the matter would have been decided between them. And they are surely in a disquieting39 doubt about it.
Commentary on the Verse
َ َﻭ َﺑﻴﱠﻦ،َِﺎﺭ ُﻧﺒ ﱠُﻮ ِﺗ ِﻪ َﻋ َﻠ ْﻴ ِﻪ ﺍﻟﺴ َﱠﻼ ُﻡ َﻭ َﺗ ْﻜﺬِﻳ ِﺒ ِﻬ ْﻢ ِﺑ ِﻜﺘَﺎ ِﺑﻪ
َ ﺍﺭ ُﻫ ْﻢ
َ ﺎﺭ َﻣ ﱠﻜ َﺔ
ِ ﻋ َﻠﻰ ﺇِ ْﻧﻜ
َ  َﺑﻴﱠﻦَ ﺃَ ْﻳﻀًﺎ ﺇِﺻ َْﺮ،َِﺎﺭ ﺍﻟﺘﱠ ْﻮﺣِ ﻴﺪ
ِ ﻋ َﻠﻰ ﺇِ ْﻧﻜ
ِ ﺍﺭ ُﻛ ﱠﻔ
َ ﺍ ْﻋ َﻠ ْﻢ ﺃَ ﱠﻧ ُﻪ ﺗَ َﻌﺎ َﻟﻰ َﻟ ﱠﻤﺎ َﺑﻴﱠﻦَ ﻓِﻲ ْﺍﻵ َﻳ ِﺔ ْﺍﻷُﻭ َﻟﻰ ﺇِﺻ َْﺮ
َ
َ
ْ
َ
ْ
ﻋ َﻠ ْﻴ ِﻪ ﺍﻟﺴ َﱠﻼ ُﻡ
ّ ﻋ َﻠﻰ َﻫ ِﺬ ِﻩ ﺍﻟ
َ ﺳﻰ
َ ﺏ ِﻟﺬَﻟِﻚَ َﻣﺜَ ًﻼ َﻭﻫ َُﻮ ﺃ ﱠﻧ ُﻪ َﻟ ﱠﻤﺎ ﺃﻧْﺰَ ﻝَ ﺍﻟﺘﱠ ْﻮ َﺭﺍﺓَ َﻋ َﻠﻰ ُﻣﻮ
َ ﺿ َﺮ
َ ﻋ َﻠ ْﻴ ِﻬ ُﻢ ﺍﻟﺴ َﱠﻼ ُﻡ َﻭ
َ ِِﻴﺮﺓِ ﺍﻟﻔَﺎ ِﺳﺪَﺓِ َﻣ َﻊ ﻛﻞ ﺍﻷ ْﻧ ِﺒﻴَﺎء
َ ﺎﺭ ﻛَﺎﻧُﻮﺍ
َ ﺴ
َ ﺗَ َﻌﺎ َﻟﻰ ﺃَ ﱠﻥ ﻫَﺆُ َﻻءِ ْﺍﻟ ُﻜ ﱠﻔ
ْ
ْ
َ
َ
َ
َﻖ َﻫ َﻜﺬﺍ
َ
ﱠ
ْ
ُ ﺍ ْﺧﺘَ َﻠ ُﻔ ﻮﺍ ﻓِﻴ ِﻪ َﻓ َﻘ ِﺒ َﻠ ُﻪ َﺑ ْﻌ.
َ  َﻭﺫﻟِﻚَ َﻳﺪُ ﱡﻝ، َﻀ ُﻬ ْﻢ َﻭﺃﻧﻜ ََﺮﻩُ ﺁﺧ َُﺮﻭﻥ
ِ ﻋﻠﻰ ﺃﻥ َﻋﺎﺩَﺓَ ﺍﻟ َﺨﻠ
:40ﺛُ ﱠﻢ َﻗﺎﻝَ ﺗَ َﻌﺎ َﻟﻰ
Know that when Allah Almighty expressed the consistent denying of faithless people from theism, alike he
mentioned their antagonism of his prophet hood and the belying of his book i.e. Quran as well. And Allah Almighty
said that they strictly remained on this manner with all prophets and then described an example for their consistent
habit. When Torah (old testaments) revealed on Moses (AS) they showed their discordance to each other. Some of
them accepted and the other rejected. This shows that creation is going continuously on this manner. Then Allah
Almighty says:
﴾ ﻀ َﻲ َﺑ ْﻴ َﻨ ُﻬﻢ
َ ﴿ َﻭ َﻟ ْﻮﻻ َﻛ ِﻠ َﻤ ٌﺔ
ِ ﺳ َﺒﻘَﺖْ ﻣ ِْﻦ َﺭ ِّﺑﻚَ َﻟ ُﻘ
َ َ ﴿ َﻭﺃَﻗ ِِﻢ ﺍﻟﺼﱠﻼ ﺓ:4
﴾ َﺕ ﺫﻟِﻚَ ِﺫ ْﻛﺮﻯ ﻟِﻠﺬﱠﺍﻛ ِِﺮﻳﻦ
ِ ﺴ ِّﻴﺌﺎ
ﺕ ُﻳ ْﺬ ِﻫﺒْﻦَ ﺍﻟ ﱠ
ِ ﺴﻨﺎ
َ ﻬﺎﺭ َﻭ ُﺯ َﻟ ﻔﺎ ً ﻣِﻦَ ﺍﻟ ﱠﻠﻴ ِْﻞ ِﺇ ﱠﻥ ﺍ ْﻟ َﺤ
ِ ﻁ َﺮ َﻓﻲ ِ ﺍﻟ ﱠﻨ
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And keep up prayer at the two ends of the day and in the first hours of the night. Surely good deeds take away evil
deeds. This is a reminder for the mindful41.
Commentary on the Verse
َ ﻋ َﻠﻰ ﺃَ ﱠﻥ ﺃَ ْﻋ
ﺎﻥ ﱠ
 ﻫ َُﻮ ﺍﻟﺼ َﱠﻼ ﺓÄﺑﺎ
ِ ﻈ َﻢ ْﺍﻟ ِﻌ َﺒﺎﺩَﺍ
َ ﺍ ْﻋ َﻠ ْﻢ ﺃَ ﱠﻧ ُﻪ ﺗَ َﻌﺎ َﻟﻰ َﻟ ﱠﻤﺎ ﺃَ َﻣ َﺮﻩُ ِﺑ ِﺎﻻ ْﺳ ِﺘ َﻘﺎ َﻣ ِﺔ ﺃَ ْﺭﺩَ َﻓ ُﻪ ِﺑ ْﺎﻷ َ ْﻣ ِﺮ ِﺑﺎﻟﺼ َﱠﻼﺓِ َﻭﺫَﻟِﻚَ َﻳﺪُﻝﱡ
ِ ﺍﻹﻳ َﻤ
ِ ْ َﺕ َﺑ ْﻌﺪ
Get that when Allah Almighty ordered him (SAW) of steadfastness ( )ﺍﺳﺘﻘﺎﻣﺖthen directly granted the orders of
praying prayer ()ﺻﻠﻮﺓ.
This shows that after the faith in Allah Almighty the greatest worship is praying. ()ﺻﻠﻮﺓ.
ٰ
ٰ
42

Ç  ﴿ ﻭ ُﻛ:5
َ ﺳ ِﻞ َﻣﺎ ُﻧﺜَ ِّﺒﺖُ ِﺑ ِﻪ ُﻓﺆﺍﺩَﻙَ َﻭﺟﺎ َءﻙَ ﻓِﻲ ﻫ ِﺬ ِﻩ ْﺍﻟ َﺤ ﱡﻖ َﻭ َﻣ ْﻮ ِﻋ
﴾ َﻈ ٌﺔ َﻭ ِﺫ ْﻛﺮﻯ ﻟ ِْﻠ ُﻤﺆْ ِﻣﻨِﻴﻦ
ُ ﻋ َﻠﻴْﻚَ ﻣ ِْﻦ ﺃَ ْﻧﺒﺎ ِء ﺍﻟﺮﱡ
ﻼ َﻧ ُﻘ ﱡ
َ ﺺ
And all we relate to thee of the account of the messengers is to strengthen thy heart therewith. And in this have
come to thee the truth and an admonition and a reminder for the believers43
Commentary on the Verse
.ِﻋﻴ ِْﻦ ِﻣ َﻦ ْﺍﻟﻔَﺎ ِﺋﺪَﺓ
َ ﱡﻮﺭ ِﺓ ﺫَﻛ ََﺮ ﻓِﻲ َﻫ ِﺬ ِﻩ ْﺍﻵ َﻳ ِﺔ ﻧ َْﻮ
َ ﺼ
َ ﺍ ْﻋ َﻠ ْﻢ ﺃَ ﱠﻧ ُﻪ ﺗَ َﻌﺎ َﻟﻰ َﻟ ﱠﻤﺎ ﺫَﻛ ََﺮ ْﺍﻟ ِﻘ
َ ِﻴﺮ ﺓَ ﻓِﻲ َﻫ ِﺬ ِﻩ ﺍﻟﺴ
َ ﺺ ْﺍﻟ َﻜﺜ
َ
َ
َ
ْ
ْ
َ
َ
َ
ُ
َ
َ
َ
ْ
ﱠ
ﻠ
ﺘ
ﺑ
ْ
ﺍ
ﺍ
ﺫ
ﺇ
َﺎﻥ
ﺴ
ﻧ
ﺍﻹ
ﻥ
ﻷ
ﻟ
ﺫ
ﻭ
،ﻯ
ﺫ
ﺍﻷ
ﻝ
ﺎ
ﻤ
ﺘ
ﺣ
ﺍ
ﻭ
ْﺮ
ﺒ
ﺼ
ﺍﻟ
ﻰ
ﻠ
ﻋ
ﻭ
ﺔ
ﻟ
ﺎ
ﺳ
ﺍﻟﺮ
ﺩ
ﺃ
ﻰ
ﻠ
ﻋ
 ﺗَ ْﺜ ِﺒﻴﺖُ ْﺍﻟ ُﻔ َﺆﺍ ِﺩ:ْﺍﻟﻔَﺎ ِﺋﺪَﺓُ ْﺍﻷُﻭ َﻟﻰ
ََﻒ ﺫَﻟِﻚ
َِﻚ
ْ
ِ
ِ
ﱠ
ِ
َِﺍء
َﺎﺭ ًﻛﺎ ﺧ ﱠ
َ
َ
َ
ّ
َ
ِ
ِ ِﻲ ِﺑ ِﻤ ْﺤ َﻨ ٍﺔ َﻭ َﺑ ِﻠ ﱠﻴ ٍﺔ َﻓﺈِﺫَﺍ َﺭﺃَﻯ َﻟ ُﻪ ﻓِﻴ ِﻪ ُﻣﺸ
َ
ِ
ِ
ِ
ِ
َ
َ
َ
َ
َ
َ
َ
ْ
ُ
ْ
َ
َ
َ
ْ
ﱠ
َ
َ
َ
ﺻﻠ َﻮﺍﺕُ ﱠ
 َﺳ ُﻬ َﻞ َﻋﻠ ْﻴ ِﻪ، َﻋﻠ ْﻴ ِﻬ ْﻢ َﻣ َﻊ ﺃﺗ َﺒﺎ ِﻋ ِﻬ ْﻢ َﻫ َﻜﺬﺍÊ
 َﻓﺈِﺫﺍ َﺳ ِﻤ َﻊ ﱠ، ْﺼﻴ َﺒﺔ ﺇِﺫﺍ َﻋ ﱠﻤﺖْ َﺧ ﻔﺖ
َ  َﻭ،ﺺ
َ
َ ِﻋﻠ َِﻢ ﺃ ﱠﻥ َﺣﺎ َﻝ َﺟﻤِﻴﻊِ ﺍﻷ ْﻧ ِﺒﻴَﺎء
َ ﺼ
َ ﺍﻟﺮﺳُﻮ ُﻝ َﻫ ِﺬ ِﻩ ﺍﻟ ِﻘ
ِ  ﺍ ْﻟ ُﻤ:ُ َﻛ َﻤﺎ ُﻳ َﻘﺎﻝ،ِﻋ َﻠﻰ َﻗ ْﻠ ِﺒﻪ
َ
َ
.ِﺼﺒ ُْﺮ َﻋﻠ ْﻴﻪ
ﺗَ َﺤ ﱡﻤ ُﻞ ْﺍﻷَﺫَﻯ ِﻣ ْﻦ َﻗ ْﻮ ِﻣ ِﻪ َﻭﺃَ ْﻣﻜ َﻨ ُﻪ ﺍﻟ ﱠ
َ  َﻭﺟﺎ َءﻙَ ﻓِﻲ ﻫ ِﺬ ِﻩ ْﺍﻟ َﺤ ﱡﻖ َﻭ َﻣ ْﻮ ِﻋ:ُ َﻗ ْﻮ ُﻟﻪ:َﻭ ْﺍﻟ ﻔَﺎ ِﺋﺪَﺓُ ﺍﻟﺜﱠﺎ ِﻧ َﻴ ُﺔ
: َﻭ َﺛﺎ ِﻟﺜُ َﻬﺎ.ِ ﻓِﻲ َﻫ ِﺬ ِﻩ ْﺍﻵ َﻳﺔ: َﻭ َﺛﺎﻧِﻴ َﻬﺎ.ﱡﻮﺭ ِﺓ
َ  ﻓِﻲ َﻫ ِﺬ ِﻩ ﺍﻟﺴ: ﺃَ َﺣﺪُﻫَﺎ: ﻓِﻲ ﻫ ِﺬ ِﻩ ُﻭﺟُﻮ ٌﻩ:ِﻈ ٌﺔ َﻭ ِﺫ ْﻛﺮﻯ ﻟ ِْﻠ ُﻤﺆْ ِﻣﻨِﻴﻦَ َﻭﻓِﻲ َﻗ ْﻮ ِﻟﻪ
َ ٌ َﻭ َﻫﺬَﺍ َﺑ ِﻌﻴﺪ،ﻓِﻲ َﻫ ِﺬ ِﻩ ﺍﻟﺪﱡ ْﻧ َﻴﺎ
.44ﺿ ِﻊ
ِ ﻖ ِﺑ َﻬﺬَﺍ ﺍ ْﻟ َﻤ ْﻮ
ٍ ﻏﻴ ُْﺮ َﻻ ِﺋ
You must know that when Allah Almighty mentioned many stories in this Surah (chapter), then he illustrated two
kinds of benefits from these happenings.
1st Benefit: To strengthen his (SAW) heart for the payment of Prophethood and facing hardships. Because whenever
someone fall into difficulty and see his partner in that, it becomes light and easy. As it is a proverb that ( ﺍﻟﻤﺼﻴﺒۃ
“ )ﺍﺫﺍﻋﻤﺖ ﺧﻔﺖHardship when become common, lightened”. So when the Prophet (SAW) heared those stories and
came to know that all the messengers and their followers have the same hurdles. So the falling in difficulties by his
nation was become easy for him and got the power to endure it.
َ ﴿ َﻭﺟﺎ َءﻙَ ﻓِﻲ ﻫ ِﺬ ِﻩ ْﺍﻟ َﺤ ﱡﻖ َﻭ َﻣ ْﻮ ِﻋ
There are
2nd Benefit: The sayings of Allah Almighty: ﴾ َﻈ ٌﺔ َﻭ ِﺫ ْﻛﺮﻯ ﻟ ِْﻠ ُﻤ ْﺆ ِﻣﻨِﻴﻦ
three options of this ٖ ٰﻫﺬﻩsaying of Allah Almighty:
1: First is in this Surah (chapter)
2: Second is in this verse (Ayah)
3: And third one is in this world and this option is far away from reality.
Surah Yusuf
Now I am going to write some examples of textual connectivity from surah Yusuf.
ُ َ ﴿ َﻭ َﻟ ﱠﻤﺎ َﺑ َﻠ َﻎ ﺃ:1
﴾ َﺷﺪﱠ ُﻩ ﺁ َﺗﻴْﻨﺎ ُﻩ ُﺣ ْﻜﻤﺎ ً َﻭ ِﻋ ْﻠﻤﺎ ً َﻭﻛَﺬﻟِﻚَ َﻧﺠ ِْﺰﻱ ﺍ ْﻟ ُﻤ ْﺤ ِﺴﻨِﻴﻦ
And when he attained his maturity, we gave him wisdom and knowledge. And thus do We reward the doers of
good45
Commentary on the Verse
:ﻓِﻲ ْﺍﻵ َﻳ ِﺔ َﻣ َﺴﺎ ِﺋ ُﻞ
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ﺁﺗَﺎ ُﻩ ﱠ
ﻋ َﻠﻰ
َ  ﺇِ ﱠﻥ ﺍﻟ ﱡﻨﺒ ﱠُﻮﺓَ َﺟﺰَ ﺍ ٌء: َﺎﺱ َﻣ ْﻦ َﻗﺎﻝ
ِ  َﻭ ِﻣﻦَ ﺍﻟ ﱠﻨ،ﻋ َﻠﻰ ﺗ ِْﻠﻚَ ْﺍﻟ ِﻤ َﺤ ِﻦ
َ ﺻﺒ ِْﺮ ِﻩ
َ  َﻭ ْﺍﻟ َﻤ ْﻘﺼُﻮﺩُ َﺑ َﻴﺎﻥُ ﺃَ ﱠﻥ َﺟ ِﻤﻴ َﻊ َﻣﺎ ﻓَﺎﺯَ ِﺑ ِﻪ ﻣِﻦَ ﺍﻟ ِّﻨ َﻌ ِﻢ ﻛَﺎ َﻥ ﻛ َْﺎﻟ َﺠﺰَ ﺍ ِء، ْﺍﻟ ُﺤ ْﻜ َﻢ َﻭ ْﺍﻟﻌ ِْﻠ َﻢÊ
َ ﻋ َﻠﻰ
ﺷﻜ ََﺮ َﻧ ْﻌ َﻤﺎ َء ﱠ
 ِﺑﺄ َ ﱠﻧ ُﻪ:ﺻ ﱠﺤ ِﺔ َﻗ ْﻮ ِﻟ ِﻬ ْﻢ
َ ﱠ َﺗ َﻌﺎ َﻟﻰ َﻭÊ ِﺻ َﺒ َﺮ َﻋ َﻠﻰ َﺑ َﻼء
ِّ ﺐ
َ  َﻭﺍ ْﺣ َﺘﺠﱡﻮﺍ.ِﺍﻟﺮ َﺳﺎ َﻟﺔ
َ ﺼ
َ ﺎﻝ ْﺍﻟ َﺤ
ِ ﻋ َﻠﻰ
ِ  َﺗ َﻌﺎ َﻟﻰ َﻭ َﺟﺪَ َﻣ ْﻨÊ
َ  ﺇِ ﱠﻥ َﻣ ِﻦ ﺍ ْﺟ َﺘ َﻬﺪَ َﻭ: َﻭ ِﻣ ْﻨ ُﻬ ْﻢ َﻣ ْﻦ َﻗﺎ َﻝ،ِﺴ َﻨﺔ
ِ ْﺍﻷ َ ْﻋ َﻤ
َ ﻋ َﻠﻰ ﺗ ِْﻠﻚَ ْﺍﻟ ِﻤ َﺤ ِﻦ ﺫَﻛ ََﺮ ﺃَ ﱠﻧ ُﻪ ﺃَ ْﻋ
.ﺳﺎ َﻟ َﺔ
ّ ِ ﻄﺎﻩُ ﺍﻟ ﱡﻨﺒ ﱠُﻮﺓَ َﻭ
َ ﺍﻟﺮ
َ ُﻒ
َ ﺗَ َﻌﺎ َﻟﻰ َﻟ ﱠﻤﺎ ﺫَﻛ ََﺮ
َ ﺻﺒ َْﺮ ﻳُﻮ ﺳ
46
ْ
َ َﻭﻛَﺬﻟِﻚَ َﻧﺠ ِْﺰﻱ ﺍﻟ ُﻤ ْﺤ ِﺴﻨِﻴﻦ:ﺛُ ﱠﻢ َﻗﺎﻝَ ﺗَ َﻌﺎ َﻟﻰ
Imam Razi says that there are a few options in this verse. The first one is the coherence and textual connectivity of
the verse. So it is to say that when Allah Almighty explained that those people misbehaved with Hazrat Yusuf AS
and he handled the hardships with tolerance. Then Allah Almighty granted him a graceful place on the earth. When
he reached to his veteran age, Allah Almighty granted him knowledge. The main aim is to describe that all these
awards, he found is the reward of his endurance in difficulties. Some people say that Prophethood is the reward of
good deeds. Some other says that whoever bearded the hardships from the side of Allah Almighty and become
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thankful, gets Prophethood. They fleed on their claim that when Allah described the tolerance of Hazrat Yusuf over
difficulties, then he also mentioned about giving him Prophet Hood and said:
﴾ ﴿ ﻭﮐﺬﻟﮏ ﻧﺠﺰی ﺍﻟﻤﺤﺴﻨﻴﻦ
ﻮﺍﻱ ِﺇ ﱠﻧ ُﻪ َﻻ ُﻳ ْﻔ ِﻠ ُﺢ ﱠ
﴾ َﺍﻟﻈﺎ ِﻟ ُﻤﻮﻥ
ِ ﻋ ْﻦ َﻧ ْﻔ ِﺴ ِﻪ َﻭﻏ ﱠَﻠ َﻘ
َ ْ ِﺇ ﱠﻧ ُﻪ َﺭ ِّﺑﻲ ﺃَﺣÊ
ِ ْﻮﺍﺏ َﻭﻗﺎ َﻟﺖْ َﻫﻴْﺖَ َﻟﻚَ ﻗﺎﻝَ َﻣﻌﺎﺫَ ﱠ
َ ﺖ ْﺍﻷَﺑ
َ ﺭﺍﻭﺩَ ْﺗ ُﻪ ﱠﺍﻟﺘِﻲ ﻫ َُﻮ ﻓِﻲ َﺑ ْﻴﺘِﻬﺎ
َ  ﴿ َﻭ:2
َ ﺴﻦَ َﻣ ْﺜ
And she in whose house he was, sought to seduce him, and made fast the doors and said: Come. He said: Allah
forbid! Surely my Lord made good my abode. The wrongdoers never prosper47
Commentary on the Verse
َ ُ َﻓ َﻠ ﱠﻤﺎ َﺭﺃَ ْﺗ ُﻪ ْﺍﻟ َﻤ ْﺮﺃَﺓ،ﺎﻝ َﻭ ْﺍﻟ ُﺤﺴ ِْﻦ
ﻁ ِﻤ َﻌﺖْ ﻓِﻴ ِﻪ
ِ ُﻒ َﻋ َﻠ ْﻴ ِﻪ ﺍﻟﺴ َﱠﻼ ُﻡ ﻛَﺎﻥَ ﻓِﻲ ﻏَﺎ َﻳ ِﺔ ْﺍﻟ َﺠ َﻤ
َ ﺍ ْﻋ َﻠ ْﻢ ﺃَ ﱠﻥ ﻳُﻮ ﺳ
Imam Razi narrates that the coherence of this verse to the previous text is known that Hazrat Yusuf AS was
extremely pretty and handsome. When that woman saw him, she become hopeful about him then Allah Almighty
said:﴾ ﴿ ﻭﺭﺍﻭﺩﺗہ ﺍﻟﺘﯽ ﻫﻮﻓﯽ ﺑﻴﺘﻬﺎ
48

﴾ ﻋﺬَﺍﺏٌ ﺃَﻟِﻴ ٌﻢ
َ ﺏ َﻗﺎ َﻟﺖْ َﻣﺎ َﺟﺰَ ﺍ ُء َﻣ ْﻦ ﺃَ َﺭﺍﺩَ ِﺑﺄ َ ْﻫﻠِﻚَ ﺳُﻮ ًءﺍ ﺇِ ﱠﻻ ﺃَ ْﻥ ُﻳ ْﺴ َﺠﻦَ ﺃَ ْﻭ
ِ ﺼ ُﻪ ِﻣ ْﻦ ﺩُﺑ ٍُﺮ َﻭﺃَ ْﻟ َﻔ َﻴﺎ َﺳ ِّﻴﺪَﻫَﺎ َﻟﺪَﻯ ْﺍﻟ َﺒﺎ
َ  ﴿ َﻭﺍ ْﺳﺘَ َﺒ َﻘﺎ ْﺍﻟ َﺒ:3
َ ﺎﺏ َﻭ َﻗﺪﱠﺕْ َﻗﻤِﻴ
And they raced with one another to the door, and she rent his shirt from behind, and they met her husband at the
door. She said: What is the punishment for one who intends evil to thy wife, except imprisonment or a painful
chastisement49.
Commentary on the Verse
َ ﻋ ْﻨ َﻬﺎ ﺃَ ﱠﻧ َﻬﺎ َﻫ ﱠﻤﺖْ ﺃَ ْﺗ َﺒ َﻌ ُﻪ ِﺑ َﻜ ْﻴ ِﻔ ﱠﻴ ِﺔ
ُﺕ ﺍ ْﻟ َﻤ ْﺮﺃَﺓ
ِ َﻋﺪ
ْ  َﻭﺍ: َﻁ َﻠ ِﺒ َﻬﺎ َﻭﻫ ََﺮ ِﺑ ِﻪ َﻓ َﻘﺎﻝ
َ ﺏ َﻭ
ِ ﺏ ِﻣ ْﻨ َﻬﺎ َﻭ َﺣ َﺎﻭ ﻝَ ﺍ ْﻟ ُﺨ ُﺮﻭ َﺝ ِﻣﻦَ ﺍ ْﻟ َﺒﺎ
َ ﺒﺎﺏ َﻭﺍ ْﻟ ُﻤ َﺮﺍﺩُ ﺃَ ﱠﻧ ُﻪ ﻫ ََﺮ
َ ﺳﺘَ َﺒ َﻘﺎ ﺍ ْﻟ
َ ﺍ ْﻋ َﻠ ْﻢ ﺃَ ﱠﻧ ُﻪ ﺗَ َﻌﺎ َﻟﻰ َﻟ ﱠﻤﺎ َﺣﻜَﻰ
50
ﺧ َْﻠ َﻔ ُﻪ ِﻟ َﺘ ْﺠ ِﺬ َﺑ ُﻪ ِﺇ َﻟﻰ َﻧ ْﻔ ِﺴ َﻬﺎ
The textual relation of the verse according to Imam Razi is that:
Understand when Allah Almighty narrated from the woman that she intended so, along it he also said the position of
her demand and the running of Hazrat Yusuf (AS) from her. So stated that ﴾  ﴿ ﻭﺍﺳﺘﺒﻘﺎﻟﺒﺎﺏand the meaning is that he
ran from her and was trying for going out of the door and the woman was going fast to snatch him towards her.
﴾ َﺼ َﻢ َﻭ َﻟﺌ ِْﻦ َﻟ ْﻢ َﻳ ْﻔ َﻌ ْﻞ َﻣﺎ ﺁ ُﻣ ُﺮﻩُ َﻟ ُﻴ ْﺴ َﺠﻨ ﱠَﻦ َﻭ َﻟ َﻴ ُﻜﻮﻧﺎ ً ِﻣ ﻦَ ﺍﻟﺼﱠﺎﻏ ِِﺮﻳﻦ
َ ﺭﺍﻭﺩْ ُﺗ ُﻪ
َ ﻋ ْﻦ َﻧ ْﻔ ِﺴ ِﻪ َﻓﺎ ْﺳﺘَ ْﻌ
َ ْ ﴿ ﻗﺎ َﻟﺖْ َﻓﺬ ِﻟ ُﻜ ﱠﻦ ﱠﺍﻟﺬِﻱ ُﻟ ْﻤﺘُ ﱠﻨﻨِﻲ ﻓِﻴ ِﻪ َﻭ َﻟ َﻘﺪ:4
She said: This is he about whom you blamed me. And certainly I sought to seduce him, but he was firm in
continence. And if he does not what I bid him, he shall certainly be imprisoned, and he shall certainly be of the
abject51.
Commentary on the Verse
ﻈ َﻢ َﺫﻟِﻚَ َﻋ َﻠ ْﻴ َﻬﺎ َﻓ َﺠ َﻤ َﻌ ْﺘ ُﻬ ﱠﻦ َﻓ َﻠ ﱠﻤﺎ َﺭﺃَ ْﻳ َﻨ ُﻪ ﺃَ ْﻛ َﺒ ْﺮ َﻧ ُﻪ َﻭ َﻗ ﱠ
ُ ﻋ
َﻄ ْﻌﻦَ ﺃَ ْﻳ ِﺪ َﻳ ُﻬ ﱠﻦ َﻓ ِﻌ ْﻨﺪَ ﺫَﻟِﻚ
َ ،ﻴﻦ
َ ﺎ ﺇِ ﱠﻧﺎ َﻟﻨ ََﺮﺍﻫَﺎ ﻓِﻲÇﻳﺰ َﻗﺪْ َﺷ َﻐ َﻔ َﻬﺎ ُﺣﺒ
ٍ ﺿ َﻼ ٍﻝ ُﻣ ِﺒ
ِ ﺍ ْﻋ َﻠ ْﻢ ﺃَ ﱠﻥ ﺍﻟ ِّﻨﺴ َْﻮﺓَ َﻟ ﱠﻤﺎ ُﻗ ْﻠ َﻦ ﻓِﻲ ﺍ ْﻣ َﺮﺃَﺓِ ْﺍﻟ َﻌ ِﺰ
ْ ﺎﻟﻠ ْﻮ ِﻡ ﺃَ َﺣ ﱡﻖ ِﻷ َ ﱠﻧ ُﻬ ﱠﻦ ِﺑﻨ
ﺫَﻛ ََﺮﺕْ ﺃَ ﱠﻧ ُﻬ ﱠﻦ ِﺑ ﱠ
َ ﻈ ُﻢ ِﻣ ﱠﻤﺎ ﻧَﺎ َﻟ َﻬﺎ َﻣ َﻊ ﺃَ ﱠﻧ ُﻪ
َ َﻈ َﺮﺓٍ َﻭﺍﺣِ ﺪَﺓٍ ِﻟ َﺤ ِّﻘ ِﻬ ﱠﻦ ﺃَ ْﻋ
.52ﻁﺎﻝَ ُﻣ ْﻜﺜُ ُﻪ ِﻋ ْﻨﺪَﻫَﺎ
The organic unity of this text to the previous part of the surah is according to Imam Razi that:
It should be cleared that when the women said about the wife of Aziz that ﴾ “ ﴿ ﻗﺪ ﺷﻌﻔﻬﺎ ﺣﺒﺎhis love has entered into the
core of hers heart.” So it become harsh for her and gathered them  ﻓﻠﻤﺎ ﺭﺍﺋﻴﻨہ ﺍﮐﺒﺮﻧہ ﻭﻗﻄﻌﻦ﴾ ﴿ ﺍﻳﺪﻳﻬﻦSo when they saw
him, they deemed him great, and cut their hands (in amazement) That time she said to them that they are more
blamable than her as they can have only a glance to Hazrat Yusuf and it happened so like with them, which was
worse than Zulekha. Although the stay of Hazrat Yusuf along with her had been for a long time.
CONCLUSION
It is a reality that the Holy Quran is the greatest treasure, whose diamonds cannot be counted. The great scholars of
interpretation have described different sides of the knowledge of the Holy Quran. This book of perfect guidance is a
complete code of life and has different colors of its beauty. Ilmul Munasaba is an important knowledge about the
Holy Quran. Fakhr ud din Razi was the first Imam of the Quranic tafseer who put the foundation stone of the textual

149

J. Appl. Environ. Biol. Sci., 7(9)144-152, 2017

connectivity in his great commentary on the Holy Quran i.e. Tafseer Mafatih al Ghayb. I have given some examples
in this research article about the coherence and textual relativity from Tafseer Mafatih al Ghayb, but this
commentary is in the need of comprehensive discussion in this regard in the shape of M.phil or PhD researches.
Imam Razi has mentioned organic unity in his whole tafseer and has maintained describing thematic connection
amongst the Suras, verses, sentences and clauses of the Holy Quran. Therefore it is needful to grant a keen
concentration to Mafatih al Ghayb in this field. This will be very useful for the upcoming scholars to do research
work in this field to disclose the various sites of the Holy Quran for public benefits.
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